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THE CONSERVATISM OF RELIGIONS IS A POSITIVE FACTOR


In this respect, we should consider religions, existing contradictions in religions as well as in different trends of one and the same religion. 

The religious thinking is not restricted to human worldview. It is more profound; we assessed this impartially and defined the role of religions in social and every individual’s life. 

Maybe, for this reason namely, as one of the highest levels of human identity, religion amends seriously modern international and interpersonal relations, the tendency of world politics development, substantially favoring preservation of traditional links, public institutions and moral and ethic values. 

Unfortunately, in contrast to that, some known students of religion present religion as a factor, supposedly separating nations and civilizations and impeding public development and reducing labor activity. Is this so indeed?

The first religious elements appeared with the birth of man, and not changing substantially, always have a serious impact on people’s life. Historically, the mankind owes much to religion. The latter has helped and still helps man think about his life, understand the responsibility before the justice of history, feel the necessity of interrelation between one another, and need of one another. It unites us in something mysterious, lofty and wonderful, what is really beyond our understanding but, from time to time, allows the individual feeling its touch. 

This touch with the not cognized but desired ‘object’ of faith, of our feeling of the world unity, maintains believers’ strength. 

Perhaps, for this reason, Albert Einstein wrote: “The feeling of mystery is the most wonderful and profound experience the person has. 

It is in the foundation of religion and all most profound tendencies of art and science. One who has not experienced this is blind if not dead”. 

However, it would be wrong to regard religions only from a spiritual viewpoint. In practice, everything is usually quite contrary. 

Religion seems to us as a strict, unchanged system of views, values and norms, established at a certain stage of human development, exceeding the limits of individual experience. 

Religion is designed for long-lasting existence than other public institutions. Moreover, religions regulate the relations of people, different nationalities and deno​minations.

Religion is positively conservative in comparison with all ideologies, accompanying mankind in its development. Unfortunately, for this natural quality, religion is often regarded impartially as the opponent of changes, antipode of modernization and progress. However, it is known that ulema as well as most thinkers and philosophers of the Middle Ages and present, including the author of these lines, distinguish between religion and faith, religion and religiosity. 

According to the Jewish thinker Martin Buber, “religiosity is a wonderful, deserving feeling of that human conditionality is managed by the Absolute, who wishes to establish a vivid relation with people and whose will can be felt in the world”. At the same time religion is the totality of rites, customs and doctrines, which help define the degree of religiosity of a specific epoch, which assumed the form of precepts, dogmata, passing on from one generation to another. 

Some students of religion believe, not without reason, that religion is right until it has results, and it has results until religiosity is able to give a new meaning to precepts and dogmata, transforming them from within to make them meet requirements and expectations of every new generation. 

It should be mentioned that fundamentals of religion have never changed. Thus, at times religiosity can be notable for activity and human actions in the elemental establishment of virtual, spiritual relation with the Absolute. At the same time religion is able to preserve stable conservatism, often regarded as an ephemeral, unstable boundary with passivity as unconditional submission to inherited laws and rules given in holy books. 

Is religion right or not? Let leave this sacramental and disputable question to ulema and priests. We can say that indisputable is the fact that not a human community has existed without religion, its tools and institutions. Sometimes it is called with other names; sometimes priests take off their traditional cloths and put on strange dresses. As a matter of fact, every new ideology, originating from the very religion as a result, performs the old duties. It prompts the choice of life and forms definite attitude to man’s problems in real life. It nearly always answers the questions called ‘philosophical’ and which come to one point: what is God, Who must be honored and worshipped?

Answering the questions of the kind, religion as “infrastructure” of faith has never been indifferent to the fact how people will perceive the answers. To subdue congregation and to organize it, religion uses tools inherent in it initially. However, history testifies that as soon as religion institutionalized, it drove itself in historical frames; that impeded and restricted its development substantially. 

The claims to timelessness and conditionality with specific historical limits are one of the unsolvable contradictions in religion. 

What is paradoxical is that seeming inconsistency of a religious tradition or holy texts is not always the sign of imperfection; for the nature of a human being and society as a whole is many-sided and diverse, and management, claiming on fullness and universality should admit various interpretations, even opposite ones. 

The texts of the kind have always been a problem for Jewish, Christian and Muslim exegetes. By studying grammatical characteristics of holy texts and the historical reality they appeared in, the scholars disclosed the ‘right’ attitude to the revelation in one or another socio-cultural and political reality. What efforts did the theologians exert while interpreting the following words ascribed to Jesus Christ: ‘Do not think that I came to bring peace on the earth; I did not come to bring peace, but a sword. For I came to set a man against his father, and a daughter against her mother, and a daughter-in-law against her mother-in-law; and a man’s enemies will be the members of his household.‘ (Matthew 10:34-36)? St. John Chrysostom wrote that there were people who thought that ‘God came to kill everybody with fire and to cut everybody with a sword’. 

Probably, at a certain period of time it was profitable to read the holy scripture this way namely, contrasting one or more verses to the spirit of the whole revelation. 

Mufassirs, Muslim interpreters of the Qur’an, had the same problems. Not every person could understand the impartial relation among ayat and feel the same spirit in the Qur’an (compare: the Qur’an 42:52), able to revitalize dying souls and to put in order waning communities. How many ayat were interpreted despite this spirit under the pretext of necessity of rational understanding (ta’wil or true interpretation) or in the light of the ‘abrogation’ theory (naskh)!

The famous Muslim theologian whose works were the last in the epoch of classical tafsir Jalaluddin as-Suyuti (died in 1505) wrote that ‘some lawyers asserted that one ‘ayah of the sword’ from the sura ‘at-Towba’ claims at abrogation of over one hundred Qur’anic ayat about tolerance towards non-believers’. 

The inability to interpret correctly the connection among ayat has broken the natural essential connection between the Qur’an and Sunnah. Some people considered the Sunnah as self-sufficient source of the Muslim law; others worked out principles on the basis of which the Sunnah or at least part of it could be deprived of its legal, canonical power. According to the Turkish theologian A. Bayindir, ‘wrong understanding of correlation of ayat and hadiths, the Qur’an and the Sunnah led to difficulties, in solution of which some scholars stopped taking into consideration the Sunnah, while others, on the contrary, consider the Qur’an responsible’. 

Contradictions of the kind are in many religions, in particular, in Christianity. Discussions on Jesus Christ’s death and resurrection, St. Mary’s conception in chastity have not ended. 

Religion however exists and develops, strange as it may seem, due to contradictions which led to Catholicism, Orthodoxy and Protestantism, Sunnism and Shiism in Islam, dividing into several trends, too.

The depth of religious contradictions and discrepancy is so high that hardly ever somebody will be able to solve them completely or to bring together the views of the sides if we start defining who is right and who is not. It should be acknowledged perhaps that the difference of attitudes to religious texts in most cases were due to historical conditions indeed; I will dare say that they were in favor of religion itself, letting them be on the agenda, disturb scholars’ and philosophers’ minds. Who knows, maybe God’s revelation was meant for this kind of interpretation. 

What is this? Is this a perfect divine plan, providing everything in detail, or vice versa, imperfectness of revelation artificially hidden behind exegetes’ rhetorical arguments? 

Disputes on this have lasted for over two millennia. This is the unchangeable nature of faith. As it was mentioned above, one thing is indisputable; society cannot exist without religion. It is in one line with science and art. The ‘triple’ state of art, religion and science have existed for centuries and helped the mankind develop, entertain and have the peace of mind. 

Therefore, contradictions of the kind should not only remain in the theologians’ field of view, but also away from political and social changes in society. They should not divide the modern world into opposing camps; faith and morals helped mankind unite and enter a new epoch of global thinking which is so necessary for keeping our civilization and human race.

If it were not so, interreligious, inter-civilized dialogues would be impossible. The essence of these dialogues is the search of acceptable variants of interaction of different religions not to solve discrepancy of religion but to overcome society’s and believers’ social, moral and ethical and earthly problems. 

This task is more important than all contradictions. Only then religion will be a stability and tolerance factor in interrelations with its followers, i.e. with us. 
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